
Shmitah and Jubilee 

 
 

Leviticus 25:1-7 

(1) The LORD spoke to Moses on Mount Sinai: (2) Speak to the Israelite 
people and say to them: When you enter the land that I assign to you, the land 
shall observe a sabbath of the LORD. (3) Six years you may sow your field 
and six years you may prune your vineyard and gather in the yield. (4) But in 
the seventh year the land shall have a sabbath of complete rest, a sabbath of 
the LORD: you shall not sow your field or prune your vineyard. (5) You shall 
not reap the aftergrowth of your harvest or gather the grapes of your 
untrimmed vines; it shall be a year of complete rest for the land. (6) But you 
may eat whatever the land during its sabbath will produce—you, your male 
and female slaves, the hired and bound laborers who live with you, (7) and 
your cattle and the beasts in your land may eat all its yield. 
 
 
Rashi on Leviticus 25:2 

 This means — לה' THEN SHALL THE LAND KEEP) A REST] שבת לה׳ (1)
a rest in honor of the Lord (not a rest for the Lord, as in v. 4: שבת שבתון יהיה 
 there shall be a strict Sabbath for the land”, i. e. for the land to rest) in“ ,לארץ
the same sense as these words are used in the case of the weekly Sabbath (lit., 
the Sabbath of Creation) (Exodus 20:10) where 'שבת לה cannot mean “a day 
for God to rest” (Sifra, Behar, Chapter 1 2). 
 
 
Pirkei Avot 5:9 

(9) Wild beasts come to the world for swearing in vain, and for the 
profanation of the Name. Exile comes to the world for idolatry, for sexual 
sins and for bloodshed, and for [transgressing the commandment of] the [year 
of the] release of the land. At four times pestilence increases: in the fourth 
year, in the seventh year and at the conclusion of the seventh year, and at the 
conclusion of the Feast [of Tabernacles] in every year. In the fourth year, on 
account of the tithe of the poor which is due in the third year. In the seventh 
year, on account of the tithe of the poor which is due in the sixth year; At the 
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conclusion of the seventh year, on account of the produce of the seventh year; 
And at the conclusion of the Feast [of Tabernacles] in every year, for robbing 
the gifts to the poor. 
 
 
Mishnah Sheviit 7:1 

(1) They said an important general principle with regard to the sabbatical 
year: anything that is food for man or beast, or a species [of plants] used for 
dyeing, and cannot be left growing in the soil, the law of the sabbatical year 
is applied both to it and to its money substitute and the law of removal 
applies both to it and to its money substitute. Which are they? The leaves of 
the wild luf, the leaf of ceterach, endives, leeks, portulaca, and netz hahalav. 
What is the food for cattle? Thorns and thistles. What is species of dyeing 
matter? Aftergrowths of woad and madder. The law of the seventh year 
applies both to them and to their money-substitutes and the law of removal 
applies both to them and to their money substitute. 
 
 
Sukkah 39a:4-6 

MISHNA: In the case of one who purchases a lulav from another who is 
an am ha’aretz during the Sabbatical Year, the seller gives him an etrog 
along with it as a gift, as he is not permitted to purchase the etrog during 
the Sabbatical Year because it is prohibited to engage in commerce with 
Sabbatical-Year produce. GEMARA: The Gemara asks: If, the seller did not 
want to give him the etrog as a gift, what is the halakha? How should the 
buyer purchase the etrog? Rav Huna said: He incorporates the cost of the 
etrog into the price of the lulav. He should purchase the lulav at an inflated 
price to cover the cost of the etrog as well. The Gemara asks: And let  the 
buyer give the seller the money for the etrog directly;  why employ artifice in 
the transaction? The Gemara answers: That is necessary because one may 
not transfer money used to purchase Sabbatical-Year produce to an am 
ha’aretz, lest he make improper use of money that has sanctity of the 
Sabbatical Year. As it is taught in a baraita: One may not transfer to an 
am ha’aretz money used to purchase Sabbatical-Year produce that is worth 
more than the value of food sufficient for three meals. One may use money 
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that has sanctity of the Sabbatical Year to purchase food for his personal use. 
If the money is sufficient for three meals, presumably the seller will use it in 
a permitted manner. And if the buyer transferred more money than that, he 
should say: This money is deconsecrated by my redeeming it in exchange 
for non-Sabbatical-Year produce that I have in my house. 
 
 
Gittin 53b:16-54a:6 

Rather, there the reason is as is taught explicitly: Rabbi Meir said: For 
what reason do I say: If one planted a tree on Shabbat unintentionally, he 
may keep the tree, but if he did so intentionally, it must be uprooted; but 
in the Sabbatical Year, whether the tree was planted unintentionally or 
intentionally, it must be uprooted? It is because Jews count the years of 
the tree, with regard to the prohibition against eating the fruit of a tree during 
the first three years after its planting [orla] and with regard to the halakha of 
fourth-year produce, from the Sabbatical Year. Therefore, if the tree was 
planted in the Sabbatical Year, people will remember, and they might come 
to think planting a tree in the Sabbatical Year is permitted. For this reason, 
Rabbi Meir imposed a fine and required that the tree be uprooted. But they 
do not count from Shabbat, as there is no significance to the day of the 
week on which the tree was planted, and consequently no one remembers that 
the tree was planted on Shabbat. Alternatively, the difference between 
Shabbat and the Sabbatical Year can be explained as follows: Jews are 
suspected of desecrating the Sabbatical Year, but they are not suspected 
of desecrating Shabbat. Therefore, Rabbi Meir imposes a penalty for the 
unintentional desecration of the Sabbatical Year, but he imposes no such 
penalty for the unintentional desecration of Shabbat. The Gemara asks: What 
is the point of Rabbi Meir adding the second reason, introduced with the term 
alternatively? The Gemara answers: This is what Rabbi Meir is saying: 
And if you would say to contest the first reason: Jews also count from 
Shabbat, and unless the tree is uprooted, people will remember that it was 
planted on Shabbat, as at times the thirtieth day before Rosh HaShana falls 
on Shabbat. As, if he planted the tree on that day, the time from when he 
planted it counts for him as a full year with regard to the prohibition of fruit 
that grows during the first three years after the tree was planted. And if he 

https://www.sefaria.org/Gittin.53b.16-54a.6


did not plant it on that Shabbat, but rather on the next day, the twenty-ninth 
day before Rosh HaShana, it does not count for him as a full year. In such a 
case people will remember that the tree was planted on Shabbat, and they 
might come to think that planting a tree on Shabbat is permitted. 
Consequently, Rabbi Meir adds: Come and hear that alternatively, the 
difference between Shabbat and the Sabbatical Year can be explained as 
follows: Jews are suspected of desecrating the Sabbatical Year, but they 
are not suspected of desecrating Shabbat. Therefore, Rabbi Meir imposes a 
penalty for the unintentional desecration of the Sabbatical Year, but not for 
the unintentional desecration of Shabbat. The Gemara continues: And there is 
also no contradiction between one statement of Rabbi Yehuda with regard 
to the Sabbatical Year and the other statement of Rabbi Yehuda with regard 
to Shabbat. This is because in Rabbi Yehuda’s place the prohibition against 
desecrating the Sabbatical Year was regarded by them as a most serious 
one, and therefore there was no need to impose a penalty for its unintentional 
desecration, although it is a Torah law. The Gemara adduces proof that this is 
true: It once happened that there was a certain person who said to another 
to insult him: Convert [dayyar ], son of a convert. In anger the second 
person said to the first in response: At least I don’t eat produce of the 
Sabbatical Year as you do. This indicates that the Sabbatical Year was 
treated in that place as a very serious prohibition; therefore, Rabbi Yehuda 
deemed it unnecessary to impose a penalty for its unintentional desecration. 
 
 
Mishnah Sheviit 9:8 

(8) If one had sabbatical produce [at home] and the time of removal had 
come, he may give out food for three meals to every one. Rabbi Judah says: 
the poor may eat from it even after the removal, but not the rich. But Rabbi 
Yose says: both the poor and the rich may eat after the removal. 
 
 
Arakhin 30b:4-11 

Rabbi Yosei, son of Rabbi Ḥanina, continues: If  a person has commercial 
dealings with produce of the Sabbatical Year or of the Jubilee Year, 
ultimately he will become so poor that he will be compelled to sell his 
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movable property, as it is stated: “In this Jubilee Year you shall return 
every man to his possession” (Leviticus 25:13), and it is written in the 
subsequent verse: “And if you sell something to your neighbor or buy 
from your neighbor’s hand,” which is referring to an item acquired by 
passing it from hand to hand. The juxtaposition of the two verses indicates 
that if one violates the halakhot  of the Jubilee Year or the Sabbatical Year, he 
will eventually have to sell his movable property. If he does not feel remorse 
and he does not repent, ultimately he will be compelled to sell his fields, as 
it is stated in an adjacent verse: “If your brother becomes poor and sells 
part of his ancestral land” (Leviticus 25:25). If consciousness of his sins 
does not come to him, ultimately he will be compelled to sell his house, as 
it is stated: “And if a man sells a dwelling house in a walled city” 
(Leviticus 25:29). The Gemara asks: What is different there, in the previous 
clause, where the tanna says that the sinner does not sense remorse, and 
what is different here, where he says that consciousness of his sins does 
not come to him? The Gemara responds: This is in accordance with the 
statement of Rav Huna, as Rav Huna says: Once a person commits a 
transgression and repeats it, it is permitted to him. The Gemara asks: Can 
it enter your mind to say that it is  actually permitted to him because he has 
transgressed twice? Rather, say that it becomes as  though it were permitted 
to him, that is, after transgressing the prohibition twice he becomes 
accustomed to this behavior and no longer feels that it is a sin. If one 
transgresses the prohibition only once, he is apt to feel remorse. Once he 
repeats his transgression, he loses this sensibility concerning his sins and will 
no longer feel any remorse. Rabbi Yosei, son of Rabbi Ḥanina, continues: If 
consciousness of his sins does not come to him, ultimately he will be 
compelled to borrow with interest, as it is stated: “And if your brother 
becomes poor and his means fail with you, then you shall uphold him” 
(Leviticus 25:35), and it is written in the subsequent verse: “You shall take 
no interest or increase from him.” One does not come to borrow with 
interest until he has already been compelled to sell his daughter, as it is 
stated: “And when a man sells his daughter as a maidservant” (Exodus 
21:7). The Gemara explains: And even though his daughter is not 
mentioned in that context in Leviticus, nevertheless, a person prefers to 
sell his daughter and not to borrow money with interest. This is because 
there, when one sells his daughter, the sum required in order to redeem her 



continuously decreases, while here, where one borrows with interest, his 
debt continuously increases. One may therefore assume that if one borrows 
with interest, he has already sold his daughter. If consciousness of his sins 
does not come to him, ultimately he will be compelled to sell himself, as it 
is stated: “And when your brother becomes poor with you and sells 
himself to you” (Leviticus 25:39). Not only will he be sold to you, a born 
Jew; rather, he will even be sold to a stranger, as it is stated: “And sells 
himself to the stranger” (Leviticus 25:47). And not only to a stranger who 
is a convert, but even to a gentile who resides in Eretz Yisrael and 
observes the seven Noahide mitzvot [ger toshav], as it is stated: “And sells 
himself to a ger toshav with you” (Leviticus 25:47). When the verse further 
states: “Or to the offshoot of a stranger’s family,” this is referring to the 
gentile relatives of a ger toshav, who are idolaters. When it says: “Or to the 
offshoot [le’eker] of a stranger’s family,” this is referring to one who is 
sold and becomes a servant to idol worship itself, i.e., he is put to work in 
a temple dedicated to idolatry. In any event, the baraita teaches that it is only 
due to an individual’s sins that he reaches such a low point that he must sell 
himself as a slave. If so, the verses dealing with a Hebrew slave should be 
interpreted in a stringent manner, so that the slave cannot easily be redeemed. 
 
 
Kiddushin 58a:9-11 

The Gemara clarifies: The source indicating that this is true of an object of 
idol worship is what we said. What is the source indicating that this 
halakha  applies to produce of the Sabbatical Year? The verse states: “It is a 
Jubilee, it shall be holy to you” (Leviticus 25:12), from which it is derived: 
Just as consecrated property transfers its sanctity to the money with which 
it is redeemed, so too, produce of the Sabbatical Year, which has the same 
status as the Jubilee Year, transfers its sanctity to the money with which it is 
redeemed. Consequently, money used to acquire the produce of the 
Sabbatical Year will be subject to the same halakhot as the produce itself. If 
so, one could also say that just as with consecrated property, it transfers its 
sanctity to the money with which it is redeemed and becomes desacralized, 
so too, produce of the Sabbatical Year should transfer its sanctity to the 
money with which it is redeemed and becomes desacralized. Nevertheless, 
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the verse states: “Shall be,” meaning: As it is, so it shall be, indicating that 
the Sabbatical-Year produce does not become desacralized. The Gemara 
explains: How so? If one purchased meat with produce of the Sabbatical 
Year, both these and those, i.e., the meat and the produce, are disposed of 
in the Sabbatical Year. The sanctity of the Sabbatical Year takes effect with 
regard to the meat as well. It is treated like the produce, and must be disposed 
of when the obligation to dispose of the Sabbatical-Year produce goes into 
effect. If he then purchases fish with this meat, the meat loses its 
consecrated status, and the fish assumes the consecrated state. If he then 
purchases wine with these fish, the fish loses its consecrated status and the 
wine assumes the consecrated state. If he then purchases oil with the wine, 
the wine loses has its consecrated status and the oil assumes the consecrated 
state. How so? The final item purchased has the sanctity of the Sabbatical 
Year transferred to it, and the Sabbatical-Year produce itself remains 
forbidden. 


